































The Necessity of śāstra in the Practice of Bhakti:  
An Analysis of Bhaktirasāyanaṭīkā on Bhaktirasāyana 1.32
MANABE, Tomohiro
Abstract
In this paper, I examine the relationship between bhakti and the instructional texts (śāstras) proposed in the 
late Advaita school of medieval India. In his Bhaktirāsāyana(ṭīkā), Madhusūdana Sarasvatī (ca. 16th-17th Cen-
tury CE), a scholar of the late Advaita, argued that the instructional texts are a requirement for the practice of 
bhakti, which is faith in the Supreme Lord (bhagavat). The analysis of Madhusūdana position offered in this paper 
shows that the reason behind the necessity of the instructional texts is that, through the means of practice taught in 
the instructional texts, bhakti for the Supreme Lord is completed by understanding that everything but the 
Supreme Lord, brahman, is inherently false. Madhusūdana’s understanding of the importance of the instructional 
texts is consistent with the traditional practical theory of the acquisition of true knowledge in the Advaita school. 
Therefore, it can be concluded that Madhusūdana reformulated Advaita school’s traditional practical theory of the 



































































啓聖典や憶念聖典を指していることに関しては，以下の記述を参照．Bhagavadgīṭāgūḍhārthadīpikā (BhGGAD) 653,24-26: ye 




















drutasya bhagavaddharmād dhārāvāhikatāṃ 
gatā /






























⑼　BhR 1.4-5: cittadravyaṃ hi jatuvat svabhāvāt kaṭhinātmakam / tāpakair viṣayair yoge dravatvaṃ pratipadyate // 4 // kāmakrodha-




⑽　BhRṬ 33,14-34,2 (on BhR 1.3): bhagavadguṇaśravaṇena vakṣyamāṇakāmakrodhādyuddīpanadvārā dravāvasthāṃ prāptasya citta-
sya dhārāvāhikī yā sarveśaviṣayā vṛttiḥ. bhagavadākāratety arthaḥ（主の美質を聞くことによって，後述されている［主への］
欲望や怒り等によって火をつけることで，蕩けの状態を得た心に，流れを持つ，全てのものの主を対象とする働きが［生じる］．
［心が］主を形相とする，という意味である）．




形相が消滅しないものであるのは，以下の理由による．BhRṬ 38,16-39,5 (BhR 1.8): dravāvasthāpraviṣṭahiṅgulādiraṅgasya 
jatunaḥ punaḥ kāṭhinyāpanayanena kāṣṭhādisaṃyoge jāyamāne yathā sa eva raṅgaḥ pratibhāsate, śaithilyāvasthāpraviṣṭas tu raṅgo na 
tathā. evaṃ dravāvasthe cetasi yad vastusvarūpaṃ praviṣṭaṃ sat kāṭhinyadaśāparyantaṃ sthitaṃ tat punar dravībhāvāntareṇa 










































bhagavantaṃ vibhuṃ nityaṃ pūrṇaṃ bodha-
sukhātmakam /
















⒁　fn. 11を参照．また以下の記述も参照．BhR 1.9ab: sthāyibhāvagirāto 'sau vastvākāro 'bhidhīyate /（従って，この実在の形相が，
恒常的感情という語で直接表示されている）．
⒂　BhRṬ 44,7-9 (on BhR 1.9): vibhāvānubhāvavyabhicārisaṃyogenābhivyaktas sthāyibhāva eva sabhyābhineyayor 
bhedatirodhānena sabhyagata eva san paramānandasākṣātkārarūpeṇa rasatām āpnotīti rasavidāṃ maryādā（喚起条件・感情表現・
一時的［感情］の結合によって顕現した同じ恒常的感情が，観客（sabhya）と演じられている者（配役，abhineya）の違いを
隠すことで，同じ観客にありつつも，最高の歓喜の直証をあり方として情趣になる，というのが情趣を知る者達にとっての規
則（maryādā）である），BhRṬ 45,7f. (on BhR 1.10): paramānandaś ca bhagavān manasi pratibimbitas sthāyibhāvatām āsādya 




⒃　マドゥスーダナ以前にも，ヴォーパデーヴァ（Vopadeva, ca. 1300 CE）やヘーマードリ（Hemādri, ca. 1300 CE）がバクティ
と情趣論を結びつけており，またマドゥスーダナの少し前に活躍したルーパ・ゴースヴァーミン（Rūpa Gosvāmin, ca. 1489-
1564）等のチャイタニヤ派の学匠達も情趣としてのバクティ論を展開している．Raghavan［1940］，［1978］，Buchta and 
Schweig［2010］，Tongū［2011］，Lutjehalms［2014］，Pollock［2018: 285-303］等参照．









































BhRṬ 68,9-12: etāvān hi sarveṣāṃ śāstrāṇāṃ 
rahasyabhūto 'rtho yad viṣayākāratānirākara-
ṇapūrvakaṃ cittasya bhagavadākāratāsaṃpādanam, 










⒇　BhRṬ 64,15-65,16: vibhum iti sarvadeśavyāpakatvam, nityam iti sarvakālavyāpakatvam, pūrṇam ity advitīyatayā 
sarvadvaitabhramādhiṣṭhānatvam, bodhasukhātmakam iti niratiśayapumarthatvaṃ darśitam. etādṛśena bhagavadākāreṇa manogatenānādi-







作 Siddhāntabindu (SB)における以下の記述を参照．SB 384,4-6: śabdasparśarūparasagandhagrāhakāṇi śrotratvakcakṣūrasanaghrā-


































BhRṬ 68,13-16: nanv anādikāladravaccittapraviṣṭa-
tattadiṣṭāniṣṭaviṣayakoṭisaṃkīrṇatā cittasya svabhāva-
bhūtā śītateva toyasyoṣṇateva dahanasya saṃcari-

















者の状態に関して，SBでは以下のように述べられている．SB 450,2-4: yady api saṃsāradaśāyām avidyāvṛtarūpatvād ātmā 





な記述が見られる．BhGGAD 311,36-312,23 (on BhG 6.25): nanu śāntātmany avaruddhasya cittasya vṛttirahitatvena suṣuptivan na 
darśanahetutvam iti cet. na. svatassiddhasya darśanasya nivārayitum aśakyatvāt. tad uktam – ātmānātmākāraṃ svabhāvato 'vasthitaṃ 
sadā cittam / ātmaikākāratayā tiraskṛtānātmadṛṣṭi vidadhīta // (Śreyomārga) yathā ghaṭa utpadyamānaḥ svato viyatpūrṇa evotpadyate. 
jalataṇḍulādipūraṇaṃ tūtpanne ghaṭe paścāt puruṣaprayatnena bhavati. tatra jalādau niḥsārite 'pi viyan niḥsārayituṃ na śakyate. 
mukhapidhāne 'py antarviyad avatiṣṭhata eva. tathā cittam utpadyamānaṃ caitanyapūrṇam evotpadyate. utpanne tu tasmin 
mūṣāniṣiktadrutatāmravad ghaṭaduḥkhādirūpatvaṃ bhogahetudharmādharmasahakṛtasāmagrīvaśād bhavati. tatra 
ghaṭaduḥkhādyanātmākāre virāmapratyayābhyāsena nivārite 'pi nirnimittaś cidākāro vārayituṃ na śakyate. tato nirodhasamādhinā 







































BhRṬ 69,1-4: viṣayākāratā hi na cittasya svabhāva-
bhūtā, tasyā āgantukahetujanyatvāt. tathā hi sthūlaviṣayā-
kāratāhetur indriyasaṃnikarṣādir jāgaraṇe, sūkṣma-
viṣayākāratāhetur manogatavāsanā svapne, tadu-





















































　BhR 1.32は以下の通りである．BhR 1.32: kāṭhinyaṃ viṣaye kuryād dravatvaṃ bhagavatpade / upāyaiś śāstranirdiṣṭair 







BhRṬ 70,3-6: bhagavadākāratā tu cittasya svābhā-
vikī, tasya cittakāraṇībhūtasūkṣmakāraṇānirvacanī-
yavicitrānekaśaktimanmāyādhiṣṭhānasya nityasya 
vibhos sarvāntaryāmiṇas sarvatrānugatatvāt, 
yathā ghaṭasya jalādipūrṇatā karaṇasādhyā, 





































　SB 416,5-417,4: jāgratsvapnabhogadvayena śrāntasya jīvasya tadubhayakāraṇakarmakṣaye jñānaśaktyavacchinnasya 





　覚醒状態における対象認識に関しては以下のようである．SB 398,2-399,1: indriyavṛttikālīnārthopalambho jāgaraṇam. tatra ca 





（Sarvajñātman, ca. 10th Century CE）の Pramāṇalakṣaṇa (PL)には以下のように述べられている．PL 4,17f.: arthendriya-
saṃprayogāt saṃprayukte 'rthe vijñānaṃ pratyakṣam（直接知覚とは，対象と感官の接触（arthendriyasaṃprayoga）に基づく，［感
官と］接触した対象に対する認識である）．また夢眠状態の対象認識に関しては以下のように述べられている．SB 401,4f.: 
tatra cāntaḥkaraṇagatavāsanānimittā indriyavṛttyabhāvakālīno 'rthopalambhas svapnaḥ（そしてそれ（夢眠状態）に関して，内官
にある潜勢力を契機とする，器官の働きが存在しない時にある対象の把捉が，夢である）．
　アドヴァイタ教学において心（citta, 内的器官 antaḥkaraṇa，思考器官 manas，統覚 dhī）は微細元素から形成される物質的存
在である．SB 378,1-379,2: tāni ca sūkṣmāṇy apañcīkṛtāni pañcamahābhūtāny amūrtākhyāni kāraṇaikyāt sattvarajastamoguṇā-
tmakāni. sattvāṃśaprādhānyena jñānakriyāśaktyātmakam ekaṃ svacchadravyaṃ citrarūpam iva militvā janayanti. tasya ca jñānaśakti-

























BhRṬ 71,3f.: cittasya bhagavadākāratāyās 


















saṃpādana ity avehi. yā hi svābhāvikī bhagavadākā-
ratā cittasya, sā viṣayākāratāsahacaritatvāt 
tatsādhakatvāc ca na tadvirodhinī. śāstrajanyā tu 
sādhanopakrame parokṣeva bhāsamānābhyāsakrameṇa 
viṣayākāratāṃ śanaiś śanais tirodadhatī sādhana-





















kopaniṣadbhāṣyavārttika (BAUBhV)を引用する．BhRṬ 70,7-71,2: tad uktaṃ vārttikakārapādaiḥ – viyadvastusvabhāvānurodhād 
eva na kārakāt / viyatsaṃpūrṇatotpattau kumbhasyaivaṃdaśā dhiyām // BAUBhV 1.1.543 // sukhaduḥkhādirūpatvaṃ dhiyāṃ 








　中村［1989: 228-231, 257-267, 275-279］，Hirst［2005: 118-129］等参照．
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BhRṬ 76,1-77,2: ayam atra niṣkarṣaḥ – citte svā-
kārasamarpakā ye viṣayās te bhagavadvyatiriktā 
na bhavanti, (1) bhagavaty adhyastatvāt, (2) 
bhagavata eva sadrūpatayā ghaṭas san paṭas san 
nityādisadākāreṇaiva sarvaviṣayāṇāṃ sphuraṇāt, 
(3) “sarvaṃ khalv idaṃ brahma tajjalān” (Chā­
ndogyopaniṣad (ChU) 3.14.1) iti śrutyā bhaga-
vadekodbhavatvena bhagavadekasthititvena bha-
gavadekalayatvena ca mṛdghaṭavad abhedabo-
dhanāt, (4) svapnādiprapañcavad bādhyatvāc ca.
ata eva bhagavadākārasphūrtyā te sarve niva-
rtamānās tadrūpā eva bhavanti, adhiṣṭhānajñā-
nanivartyatvād adhyastānām.
evaṃ ca sati viṣayaniṣṭhas sarvo 'pi premā bhaga-


















ChUBh 428,5-9 (on ChU 3.14.1): kathaṃ sarvasya brahmatvam ity ata āha – tajjalān iti. tasmād brahmaṇo jātaṃ tejobannādikrameṇa 
sarvam. atas tajjam. tathā tenaiva jananakrameṇa pratilomatayā tasminn eva brahmaṇi līyate tadātmatayā śliṣyata iti tallam. tathā 


























































師の師とされるガウダパーダ（Gauḍapāda, ca. 7th 


















　BS 1.1.2: janmādy asya yataḥ（それ（ブラフマン）からこの［世界の］生起等がある）．シャンカラはこの “janmādi”という















































BhRṬ 77,6-10: tasmād etādṛśayuktyanusaṃdhā-
nena sarvādhiṣṭhānasanmātraṃ paripūrṇasaccidā-
nandaghanaṃ bhagavantam advayam ātmānaṃ 
niścinvatā svāpnikaviṣayeṣv iva jāgradviṣayeṣv api 
tucchatvānusaṃdhānena vairāgyaṃ mahad upa-
jāyate vaśīkārākhyam. etac ca sūtritaṃ bhagavatā 
patañjalinā – “dṛṣṭānuśravikaviṣayavitṛṣṇasya 



















































BhRṬ 78,10-79,2.: tad api dvividham aparaṃ 
paraṃ ca. dvitīyaṃ sūtritaṃ patañjalinā – “tat 
paraṃ puruṣakhyāter guṇavaitṛṣṇyam” (YS 1.16) 
iti. puruṣakhyātir ātmajñānam. tadanantaraṃ 
yad guṇeṣu śabdādiviṣayeṣu vaitṛṣṇyam vai-
rāgyam, tat paraṃ śreṣṭham, phalarūpatvāt. tataḥ 










dvyatiriktaṃ sarvam āgamāpāyitvāt svapnavan māyikaṃ tucchaṃ duḥkharūpaṃ ca heyam. bhagavān eva satyas svaprakāśa-







知のヨーガ（jñānayoga）に含まれるものであると述べている．BhRṬ3,6-9 (on BhR 1.1): yogās trayo mayā proktā nṛṇāṃ 
śreyovidhitsayā / jñānaṃ karma ca bhaktiś ca nopāyo 'nyo 'sti kutracit // BhP 11.20.6 // iti bhagavadvacane 'ṣṭāṅgayogo 'pi 
jñānayogāntargato draṣṭavyaḥ. mana ekatra saṃyuñjyāj jitaśvāso jitāsanaḥ / vairāgyābhyāsayogena dhriyamāṇam atandritaḥ //BhP 






　BhGGAD 327,30f. (on BhG 6.35): atra dvāv evopāyau paryavasitau, prāṇaspandanirodhārtham abhyāsaḥ, vāsanāparityāgārthaṃ ca 
vairāgyam iti（ここ（Laghuyogavāśiṣṭha 5.10.122-123）では，手段は二つのみであると結論づけられた．気息の振動
（prāṇaspanda）の抑制のために反復（abhyāsa）が，また潜在印象（vāsanā）の放棄のために離欲がある，と）．
　BhRṬ 77,10-78,10: caturvidhaṃ hi vairāgyaṃ sādhyasādhanabhāvāpannam āgamaprasiddham. tatra mahatā prayāsenāpi cittadoṣān 
avaśyaṃ nirākariṣyāmīty adhyavasāyātmakaṃ prathamaṃ yatamānasaṃjñāvairāgyam. tato nirantaram upāyānuṣṭhāne kriyamāṇa 
etāvanto doṣā idānīṃ kṣīṇā etāvantaś cāvaśiṣyanta iti cikitsakavat pratikṣaṇam avadhānaṃ dvitīyaṃ vyatirekasaṃjñāvairāgyam. 
evaṃ pratikṣaṇaṃ bhūmikādvayābhyāsaṃ kurvatas sarvato bhāvena bahirindriyāṇāṃ viṣayeṣv apravṛttir yāntaḥkaraṇe vāsanāyāṃ 
satyām api sā tṛtīyam ekendriyasaṃjñāvairāgyam. evaṃ bhūmikātrayābhyāsād dṛṣṭeṣu vanitādiṣv ānuśravikeṣu svargādiṣu cendriyair 





































BhRṬ 79,2-84,11: tasya ca liṅgam itaraphalanira-
pekṣatvena mokṣamātraspṛhayālutvam ... etādṛśa-
daśāyāṃ ca bhagavatpremā na parāṃ kāṣṭhām adhirohati 
... aparavairāgyaṃ ca sūtritaṃ patañjalinā – “dṛṣṭānuśra-
vikaviṣayavitṛṣṇasya vaśīkārasaṃjñāvairāgyam” 
(YS 1.15) iti. tena na premaparamakāṣṭheti na 
tadānīm eva kṛtārthatā, paravairāgyābhāvena 
bhaktiprakarṣābhāvāt. tasyaiva kṛtakṛtyatāhetutvād 
ity arthaḥ.
paravairāgyasya liṅgaṃ mokṣaparyantasakalapha-
lanirapekṣatvam ... etādṛśe mokṣaparyantasakala-
phalanirapekṣatvarūpe paravairāgye sati phalāntare 
premṇo 'nudayāt paramānandarūpe paramātmany 
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